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00:00:00 {TIBETAN} 00:00:10

First of all, begin by adjusting your motivation and thinking you are here on this occasion to receive the most 
profound Mahayana teachings with the ultimate aim of reaching the state of enlightenment in order to benefit all 
mother sentient beings. With this thought please adjust your motivation for listening according to the instructions,
of all the great lamas of this tradition.

00:00:30 {TIBETAN} 00:01:00

We continue with verse 108. I it says 

"Conceptual thought and that imputed 
Are both mutually dependent. 
Just as in dependence on renown 
All investigations are expressed." 

So this verse is explaining how, in our system, we posit conventional phenomena.

00:01:20 {TIBETAN} 00:02:20

The first two lines talk about the conceptual thought and that which is imputed. It's talking about the conceptual 
mind, the conceptual thought that is the object possessor and the object of that particular thought. So the object 
that is imputed. So in other words it talks about the object possessor and the object. And it says these two are both
mutually dependent. So by mutually depending, by mutually relying upon each other we can talk about the object
possessor and the object that it possesses. In this particular case the conceptual thought and the object that is 
conceptualised or imputed by that conceptual thought.

00:03:08 {TIBETAN} 00:03:10

They don't exist from their own side. They mutually depend upon each other. And then it says "just as in 
dependence on renown." Renown here refers to what is renowned, what is well known, what is well accepted in 
ordinary, worldly, conventional valid awareness. So in dependence on what is known by conventional valid 
awareness in the world, “all” means everything, "all investigations are expressed." Here the word “expressed” 
means they're posited. We talk about those things. We recognise those things according to how they are well 
known in this world. Actually, this is something that has been presented and discussed in Lamrim Chenmo in a 
section where it discusses how we posit or how we establish conventional phenomena, and gives three criteria. 
The first criterion that is given is that it is renowned, it is well known in the world. The second criterion is that 
there is no objection from a conventional valid awareness. And the third one is that in addition there is no 
objection by awareness that is investigating the ultimate. So having given three criteria, it doesn't mean that all 
three have to be present. You could have one or a combination of two and so forth. You don't necessarily have to 
have all three.

00:06:15 {TIBETAN} 00:08:37

Let's go through those three criteria. The first criterion is that it must be renowned in the world, renowned in the 
world means people have seen it, people know it, people recognise it and so forth. So if you say that something is
not known in the world, that would be an example of anything that you have mistakenly imputed or exaggerated, 
due to particular views that you have. For example, the horns of the rabbit. The horns of a rabbit is not something
that is renowned, that is known in the world. Nobody knows the rabbits to have horns! This is something which is
unknown, something which is not renowned in the world. So the first criterion is that it has to be known in the 
world.

00:09:40 {TIBETAN} 00:09:41
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The second criterion is that it should not be contradicted or harmed by nominal/conventional valid awareness. 
What do we mean here? Here we are looking at things that although they might be renowned in the world, we 
cannot accept them because they are contradicted by nominal valid awareness. So for example, there are a lot of 
people in the world who believe that there is a self that is permanent, that is single, and autonomous. This is 
something which is well known, renowned. Many people follow this idea. However, we cannot accept it because 
there is conventional valid awareness that contradicts that. And here we're talking about conventional valid 
awareness that has realisation other than the realisation of emptiness. For example, conventional valid awareness 
that has realisation of impermanence is going to object when you say that there is a self that is permanent. It will 
say no, there is no such thing as permanent. Similarly, there is conventional valid awareness that has realisation 
of things depending on their parts. And therefore when you say it is single, meaning it's a solid unit, that type of 
valid awareness, will object, and say, No, there's no such thing as a single entity. It depends upon its parts. 
Similarly, we have conventional valid awareness that has realisation of how things depend upon their causes and 
conditions. So when you come and talk about a self that it is autonomous and independent, meaning not 
depending upon causes and conditions, this type of valid awareness is going to raise an objection, it's going to 
harm this position, it will not accept this position. So this is what the second criterion means: although we might 
be dealing with something which is renowned in the world, nevertheless, if nominal or conventional valid 
awareness rejects that, we cannot say that we can posit it as existing.

00:12:14 {TIBETAN} 00:13:26

Now we're coming up to the third criterion, and where it says the logic investigating the ultimate harms that or 
has an objection to that, here we are talking about things that are imputed. They can be imputed through your 
tenants, your philosophical views [that is, intellectually aquired], but also we have those things present through 
innate misconceptions that we have. So they are not necessarily intellectually acquired, they could be innate and 
therefore they can be more subtle. So, for example, thinking that the self or phenomena exists from their own 
side, they exist inherently. So someone comes up with their position, they have the philosophical view or they 
innately have this belief that the person exists as it appears, and it appears to exist from its own side. So how are 
we going to decide whether that thing exists nominally? We have to employ the logic that investigates the 
ultimate. And if the logic that investigates the ultimate raises an objection and negates that position, then we say 
that that thing, the position or whatever you believe in does exist, even nominally.

00:14:52 {TIBETAN} 00:17:05

When we were looking at the second criterion we gave an example of the idea of the self that is permanent, 
single, and autonomous, and Geshe la was saying this is just one example. You have to understand that what falls 
under this category is basically all the beliefs and all the things that are imputed by the lower schools. And they 
have a lot of positions such as, for example, (1) a consciousness that is the foundation of all consciousness, (2) a 
self-knower consciousness, (3) the self that is self -sufficient and substantially existing, and so on and so forth. So
regarding all of those beliefs that are posited by the lower schools, we can actually say that those things do not 
exist. And the worldly valid awareness that is nominal valid awareness, that has a realisation, that has an insight 
on these issues is enough to refute them, is enough to stop them. So you don't need to absolutely employ the 
wisdom realising the emptiness, realising the ultimate. Conventional valid awareness can do the job. That's why 
we say if you're in the second [case] you don't necessarily need the third [i.e. wisdom analysing the ultimate.] 
However, there comes a point where the question that we need to answer, or the point that we need to clarify, is 
whether or not, let's say, the person, or the self exists inherently, exists from its own side. So when you come to 
this question, the nominal valid awareness is not capable of determining this. You need a different type of valid 
awareness, a different type of logic of investigation. And this is the logic investigating the ultimate. So this is 
why: at one point the question becomes too delicate or it becomes too subtle. And at that point you cannot rely 
anymore on conventional valid awareness. You have to go into the logic investigating the ultimate. So that is the 
one who determines whether the object exist inherently from its own side or not.

00:19:32 {TIBETAN} 00:20:14
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So the verse here talks about the conceptual thought that is imputed. The conceptual thought is the imputer or the 
agent who is imputing, the one who is imputing. And then you have the object that is imputed. But this is again 
just an example. So you can apply to many other things such as, for example, the agent and the activity or any 
other pairs that you can come up like this. For example, the one who establishes and the thing that is established, 
valid awareness and the thing that is validated, the proof and that which is proven, and so on and so forth. So 
these are pairs of things that are mutually dependent upon each other.

00:21:12 {TIBETAN} 00:21:44

We have a verse from the Root of Wisdom. Actually you can see it referenced in the commentary, it comes 
towards the end of that section of commentary, where it says "the actor is produced in dependence on the action." 
I would say the “agent.” So, the agent is produced in dependence on the action. And then the verse continues by 
saying: the action is also produced in dependence upon the agent. So clearly it establishes that these two things 
are established by mutually depending upon each other. And then it says: not only that, but all production, 
everything that is produced is not produced from its own side.

Agent depends upon action.

Action depends upon the agent as well.

Apart from dependent arising

One cannot see any cause for their existence.  [VIII: 12]

00:22:30 {TIBETAN} 00:24:22

Looking at this first line of the verse that is quoted from the Root of Wisdom, it is translated as the actor, but let's 
say this is the agent. The agent is produced in dependence on the action. So the actual words in Tibetan says the 
agent is originated in dependence on the action. We are talking about dependent origination. So it says these two 
things are mutually dependently originated. So in terms of dependent, we know that this means that they depend 
or rely on each other. But with the other word that we have, origination, this actually has two meanings. There are
two ways of explaining this word. The one way of explaining it is the word produced, generated in the sense that 
the cause generates a result, a cause produces a result and therefore the result is produced, is originated, is born, is
created out of the cause. So in other words, it gives you the origin or the source. So it says something has been 
produced and it has come out of this particular source, which is its cause. So this is one meaning of originated. 
The other meaning of originated means established, established in the sense that it exists. It exists, it's established,
it's out there. And Geshe la was saying, actually this verse has the second meaning. So where it says the agent is 
originated in dependence on the action, this should be read as “the agent is established in dependence on the 
action. The agent exists in dependence on the action.”

00:26:39 {TIBETAN} 00:28:24

In Lama Tsongkhapa's commentary, The Ocean of Reasoning he gives an etymology of the term “dependent 
origination.” It says for the first part, the dependent, dependent here, again, we can use different words to extract 
the meaning. It means to depend, it can mean to rely, and to meet. When you use the term depend, this is the term 
that applies to all types of phenomena--compounded and uncompounded phenomena, all types of phenomena, 
because there is dependency for all phenomena. And then he says when we look at the second term, the term 
origination or originated, this can be understood in two ways. We can use two words to extract the meaning. If 
you use the term “produce” or “generate,” this is only a term that applies to compounded phenomena. It does not 
apply to uncompounded phenomenon. The second term that we have is the term “established,” and the term 
established is a universal term in the sense that you can apply it to all types of phenomena, compounded and 
uncompounded, and this is why we use the term dependent origination. If you use the word “origination,” in that 
term, this is something that applies to all phenomena, and “dependent” also applies to all phenomena. There are 
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no exceptions, and therefore you can say that the agent has originated in dependence on the action. And the action
has originated in dependence on the agent.

00:30:20 {TIBETAN} 00:30:55

This is a very important point for this particular example. We say they have originated in dependence upon each 
other. The action has originated, or it is established in dependence upon the agent, and the agent has originated, 
has become the agent, exists, is established as an agent, in dependence upon the action. It would be wrong to use 
the verb “produced” or “generated” because the agent is not generated from the action and the action is not 
generated from the agent. We are looking here at different examples to see what is the proper use, the proper 
choice of the verb. And I want to stress that the verb “originated” is the most appropriate verb because here we 
want to give many examples such as, for example, the valid awareness and that which is validated by it. Or you 
could say the proof and that which is proven by it. Or, an even better example, long and short. You can say that 
the short has originated from the long. It means it has originated or it exists in dependence upon the long. But you
wouldn't say that the short is generated or is produced from the long. It's not that the long is the cause that 
generates or produces or gives birth to the short. We also have a similar verse, with similar choice of words in the
Precious Garland, and says “because that exists, this has originated.” So very clearly it is using the verb 
originated, because we want to say that whatever is the second thing, like let's say the short in the case of long 
and short, this thing is established by depending and by relying upon the long. Because the long exists, the short 
has originated.

00:34:24 {TIBETAN} 00:34:57

So the best way to understand the word originated in the term “dependent origination” is to mean established. It 
has been originated. It has been established. It means it exists. In this way it pervades, it covers all phenomena. 
And then andother verse that we have in the Fundamental Root of Wisdom where it says, because there is nothing
that exists without being dependently originated, there is nothing that exists without being empty. 

There does not exist anything

That is not dependently arisen.

Therefore there does not exist anything

That is not empty. [XXIV: 19]

Then the meaning of that verse becomes clear. We're looking at the term dependent origination, and we say, okay,
we talked about the origination or originated and so forth. Let's look at the first term, dependent. There are 
actually three words that we can use here. They have similar meaning, but also again, each one of the terms has a 
different connotation. So the three words you can use is (1) meeting, (2) relying, and (3) depend In Changkya 
Rolpay Dorjay's text on Tenets we have an explanation that says these three different terms indicate the three 
different levels of dependent origination. He says that the first word, meeting, indicates dependent origination at 
the level of the cause and the result because we say the cause is related to the result. How is the cause related to 
the result? What is happening in this meeting? It means that the activity of the stopping of the cause, and the 
activity of the generation of their results, they come together, they meet, there's a conjoining of these two things 
together. This is the first level that you can use, dependent origination between the results and the cause. The 
second one is to rely. And to rely here indicates to rely upon different parts. So how the whole entity relies upon 
its parts. This one is the second level of understanding of dependent origination. And the last one, which is to 
depend, here indicates how the mind imputes something by depending upon the basis of imputation. So it refers 
to the third level, which is the most subtle level of dependent origination.

00:39:55 {TIBETAN} 00:40:02
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Then, Landrol Lama Rinpoche is actually explaining, he also gives this explanation about the first verb, which is 
the meeting. Meeting indicating a connection between the cause and the result. However, Master Chandrakirti 
does not necessarily go with this explanation, does not emphasise that.

00:40:29 {TIBETAN} 00:42:00

Then we have another interesting interpretation that is found in Master Chandrakirti's Clear Words. He presents a 
different explanation of the first verb, which is meeting. And he says, I'm defining here meeting as being every 
relationship. Now, usually when we talk about relationships, we say there are two ways in which things can be 
related. Either they have the same nature or they have a causal relationship, as in the case of the cause and the 
result. He's saying here, I'm actually defining a relationship which is neither a relationship of being the same 
nature nor a causal relationship. So he's positing a third type of relationship, and he's saying this is the 
relationship between the basis upon which you rely and that which relies upon it. And the example that illustrates 
that very very well is the long and the short. So you have the long. How do you understand the long? You must 
have a basis, like a basis of comparison, something to compare it with. So let's say the basis of comparison, 
which is the basis upon which you have to relate, is the short. So in relation to that basis of comparison you have 
that which is compared. And it becomes long, is defined as long. So Master Chandrakirti, here, is giving a third 
type of relationship. You can say relationship between the basis of comparison and that which is compared.

00:43:53 {TIBETAN} 00:45:32

You can say actually that different masters define this first term,  “meeting”, that basically indicates some sort of 
relationship in a different way. Changkya Rolpay Dorjay and Landrol Lama Rinpoche, they define it in, you can 
say, in a more narrow way, because they are talking about the meeting, which is the conjunction of two activities, 
the stopping of the seed and the generation of the sprout. So the stopping of the cause and the generation of the 
result. But this is quite narrow because it does not apply to all types of phenomena. If we go with the third 
interpretation of meeting, which is the interpretation according to Master Chandrakirti, he's giving a much 
broader sense. So he's not just talking about the results being generated from the cause, not that type of meeting. 
But he's talking about the basis of comparison, and the thing that is compared to it. So these two things, they meet
together. So it's a much broader understanding of meeting, which is a relationship.

00:46:57 {TIBETAN} 00:48:38

So what's it saying here? Is that the agent is establish or comes into existence, independence upon the activity and
vice versa. The typical example that we find in the text is the example of the tailor. So because that person does 
these tailoring work with his needle and thread, due to the work that this person does, he becomes a tailor. He's 
known as a tailor. And these garment that he's tailoring, all that tailoring comes into existence because this 
particular person has picked up the needle and the thread and has done all these work. So it says the action comes
in relation to the agent. The agent comes in relation to the action. Another example is a carpenter. How,does 
someone become a carpenter? They become a carpenter because they do some woodwork, because they are 
carving wood. They are working with wood. For that reason, due to this carving activity, they become a carpenter.
And again, we have the activity of woodwork that is done, is only done in relation to that person engaging that 
activity, carrying out this activity.

00:50:12 {TIBETAN} 00:50:45

So actually this one that talks about the agent and the activities that they do, you can say it's very vast. It's very 
broad. So any activity that comes into mind, you can see it as an example. So you have an officer, what does the 
officer do? They work in the office. So depending on the particular work that they do in the office they are called 
an officer. Or you can pick any activity. Everyone like this, the accountant, the manager and so forth. The actor. 
We're continuing with the verse 109. 

"When the investigating 
Analysis analyses, 

© 2020 Basic Program – Vajrayana Institute pg 5 EBD9_41_20200423



When also the analysis is, 
By analysis, then it has no end." 

We are refuting the consequence of becoming endless.

00:52:28 {TIBETAN} 00:53:55

This actually is the point or the objection, the debate that the opponents are raising. So it says “when the 
investigating analysis analyses” you have here a mind that is investigating to find whether a phenomenon truly 
exists or not. So it's investigating, wants to see, do they truly exist or not? And then it says “when also the 
analysis is by analysis.” So it says you have a mind that is analysing and investigating to find whether 
phenomena exists truly or not. But then it says, should we have another mind that now is analysing the mind to 
find whether the mind that does the analysis exists truly or not? Because if we need to have a second mind 
analysing the first mind, then we also need to have the third mind that is analysing whether the second mind 
exists truly or not. And if you need a third mind, you will need a fourth mind to analyse the third one and so on 
and so forth. So it says it would be endless.

00:55:08 {TIBETAN} 00:55:36

Our response comes in the next verse, 110. It is the verse that puts an end or stops the objection, the debate. And 
it says, 

"Having investigated the analyzed object 
There is no basis for investigation. 
Since there is no basis, it is not born. 
This is also called going beyond misery." 

What it says, “having investigated the analysed object there is no basis of investigation.” So it says here that our 
response is that if you have valid awareness that is investigating whether things truly exist or not, definitely you 
do not need to have a second valid awareness that is going to examine and analyse the nature of that initial valid 
awareness. As it says here, that initial valid awareness has analysed various objects, like “the analysed object.” It 
has gone through this object. It has analysed it. And through this analysis it has proven that the objects are empty 
of existing inherently. So you have this initial valid awareness that realises the lack of inherent existence of an 
entity. That mind that has this realisation only has one object. It's only holding one object, and that object is the 
object that has been settled, has been verified, and that is emptiness. So the only thing that this valid awareness is 
holding is emptiness. That valid awareness does not entertain any other thoughts. It's not sitting there thinking, 
“yes, but does the basis of this emptiness exist or not?” Or “does it appear to the mind or not? Now is emptiness 
appearing to my mind or not?” It doesn't entertain any thought like that. It is only holding emptiness, only 
comprehending, realising emptiness.

01:00:08 {TIBETAN} 01:00:20

So where it says “there's no basis of investigation,” it means it's not entertaining, it's not analysing anything else. 
Those things are not it business, its area of investigation. So it says “since there is no basis, it is not born.” So 
we're looking at what appears in the perception of that valid awareness that comprehends emptiness. The only 
thing that appears is emptiness. And that emptiness really is a non-affirming negation. So basically it says that the
only thing that it sees is that it has negated that object that was to be negated, that that thing is not there. So it 
only experiences that non-affirming negation. So as he says, “there is no basis. It is not sitting there thinking, 
“now I realise emptiness,” and “how does this emptiness exist?” Or “how does the object of negation exist?” 
“Does it exist or not?” It doesn't go into any other thinking process, right? And therefore, for that reason it says 
“it is not born.” So this thing that is not born, is not generated can be interpreted in two ways. We can say that (1) 
the focal condition, which is the object of negation itself is not generated. Or we can say that (2) the one who 
negates emptiness itself is not generated. Generated meaning here, inherently generated. And “this is also called 
going beyond misery.” So beyond misery here, it's another term for Nirvana. So this is called Nirvana. Basically 
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it's referring to the natural Nirvana or the natural purity that says from the beginning they have never experienced
that pollution of inherent existence. So from the beginning they had that natural purity. So it was Nirvana, it was 
natural Nirvana from the beginning.

01:04:38 {TIBETAN} 01:05:31

So as I say here, the first thing that is realised is that natural Nirvana, which is that purity from natural stains, the 
natural purity. And once you realise this, then you develop familiarity with it. And by developing familiarity you 
are able to abandon, now, adventitious stains, which refers to all the afflictions and knowledge obscurations. So 
then you obtain the resultant, nonabiding Nirvana.

01:06:0301:08:35

We're talking here about two types of Nirvana. The one is called the natural Nirvana. And the other one is the 
nonabiding Nirvana. You could say the adventitious Nirvana. First of all, for the natural Nirvana, naturally 
nirvana refers to that natural purity. And the word natural there indicates that there are some things that we 
consider them to be natural stains. So because you have purity from those natural stains, you have that natural 
Nirvana. So the natural Nirvana there indicates that you have never experienced those stains. You have never 
been polluted by those stains, and therefore you had that purity right from the beginning. The stains here are the 
stains of true existence. So we say that all phenomena, were free from that particular stain, that natural stain of 
true existence from the beginning. A good example for that is the mind, like the mind has never been polluted by 
those stains of true existence, as this is also the case with every other phenomenon. Although all phenomena and 
the mind were always free from those natural stains, this is something that we don't know, we don't recognise, 
and therefore we have to develop that particular realisation. We have to comprehend this, we have to realise this. 
So when we comprehend, when we realise this, basically what we do is we destroy and we overcome the imprints
of true grasping because it's the imprints of true grasping that stops us from seeing that, from realising this. So we
must have that direct realisation of the natural Nirvana and having the direct realisation of that, that makes it the 
antidote. And then we can apply the antidote. So this is where the aspect of familiarity then becomes very 
important. So then we develop familiarity by applying the antidote until we overcome all the knowledge 
obscurations and their imprints. We abandoned all afflictions from their seeds. And when you abandon all this, 
you become what is called a great vehicle arhat. You obtain the non-abiding Nirvana, which is the liberation of 
enlightenment.

01:11:29 {TIBETAN} 01:13:04

So we reached the end point, which we say is the non-abiding Nirvana, non-abiding, here, is indicating that you 
are avoiding or you're not abiding in the two extremes. And what are the two extremes? One is the extreme of 
Samsara and the other one is the extreme of peace. So we say basically that we avoid reaching the type of 
Nirvana or the type of peace that hearers and solitary realisers obtain. This is described very well in the Ornament
of Abhidharma where it says due to their wisdom they do not fall into the extreme of Samsara. And due to the 
compassion they do not fall into the extreme of pacification. So it explains here how Bodhisattvas actually reach 
this non-abiding Nirvana. So due to their wisdom, meaning due to their realisation of emptiness they destroy the 
causes of Samsara, they do not fall into Samsara. And then due to their method, which is great compassion they 
do not fall into the extreme of personal peace, seeking to obtain that personal peace. And therefore, by uniting in 
this way, method and wisdom, this is how they reach the state of enlightenment.

01:14:3401:14:51

We have a little bit of time, about eight minutes, so Geshe la would like to open the time to questions. If there are 
any questions from discussion or any other related questions, we can have this. Otherwise, the next session in the 
text is a group of few verses together and we only have eight minutes.
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